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INTRODUCTION
	 Tourism	 is	 a	 significant	 global	 force	 affecting	 indigenous	 residents	
of	 numerous	 destination	 locales	 worldwide	 (e.g.,	 Smith	 1977;	 Bendix	
1989;	de	Vidas	1995;	Xie	2003;	Van	Rekom	and	Go	2006).	 	This	essay	
examines	 the	 relationship	 between	 tourism	 and	 ethnic	 identity	 in	 the	




expression,	 the	 value	 of	 which	 is	 not	 diminished	 by	 commodification.	
In	 fact,	 consumption	 of	 traditional	 handicrafts	 by	 tourists	 heightens	
awareness	 of	 the	 ethnic	 boundary	 and	 reinforces	 the	 cultural	 value	 of	
the	 circulated	 objects.	 	When	 the	 case	 of	 ethnic	 tourism2	 among	 the	
Kalinago	is	considered	in	a	broad	community	context,	it	becomes	evident	
that	 exchanges	 	 with	 tourists	 constitute	 just	 one	 type	 of	 interaction	
with	 outsiders	 that	 functions	 as	 a	 catalyst	 to	 stimulate	maintenance	 of	
the	ethnic	boundary.	 	Brief	consideration	of	 two	other	types	of	external	
exchanges—boundary	disputes	with	citizens	of	the	larger	nation-state	and	











Conklin	 and	 Graham	 (1995)	 discuss	 ways	 that	 Brazilian	 indigenous	
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communities	 use	 interactions	 with	 international	 environmentalists	 as	 a	
strategy	to	focus	global-level	awareness	on	local	problems	related	to	land	
rights	 and	 cultural	 patrimony.	 	 Jackson	 (1991,	 1995)	 discusses	 how	 the	
cultural	 identity	 of	 the	Tukanoan	 people	 of	Colombia	 is	 influenced	 by	




presents	 a	 similar	 process	 for	 the	Toba	Batak	 textile	 repertory.	 	 Brown	
(1998)	discusses	an	emergent	hierarchy	of	prestige	attached	to	different	
locales	associated	with	the	African	diaspora	and	how	this	affects	cultural	
borrowing	 between	 locales.	 	 Mato	 (2000)	 discusses	 exchange	 and	
collaboration	 occurring	 at	 the	 institutional	 level	 between	 indigenous	
organizations	in	Latin	America.		“Cultures”	are	distinct	in	part,	according	
to	 Jackson,	 “as	 a	 function	 of	 their	 structural	 opposition	 to	 other	 social	
entities”	(1995:22).		Interactions	with	outsiders,	whether	they	be	friendly	
or	hostile,	at	 times	operate	 to	strengthen	or	otherwise	 legitimize	claims	
to	distinct	or	different	cultural	identity.		Kalinago	identity	on	Dominica	




constant	 sunshine,	 miles	 of	 white	 sand	 beaches,	 and	 calm,	 aqua	 water.	
Caribbean	destinations	have	been	marketed	primarily	as	“sun,	sand,	and	
sea”	 destinations.	 	 As	 noted	 by	 numerous	 scholars	 (e.g.,	 Patullo	 1996;	
Boxill	and	Severin	2004),	Dominica	is	short	on	white	sand	beaches	and	
constant	sunshine,	but	long	on	other	natural	attributes	such	as	a	boiling	








tourism	 literature	 refers	 to	Dominica	 as	 “The	Nature	 Isle,”	 but	 fails	 to	
get	more	specific.		The	second	area	of	underdeveloped	potential	is	ethnic	
tourism	focused	on	the	local	indigenous	population.		Dominica	is	home	
to	 one	 of	 the	 last	 remaining	 indigenous	 communities	 in	 the	Caribbean	
islands.	 	 In	 fact,	 because	 the	 landscape	 and	 its	 products	 (e.g.,	 sites	 of	
myths,	 food,	and	handicrafts)	figure	prominently	 in	 tourism	 focused	on	
the	Kalinago,	this	can	be	interpreted	as	a	type	of	ecotourism	(cf.	Slinger	
3
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2000).		Tourism	overall—including	ecotourism	and	ethnic	tourism—has	
steadily	increased	in	volume	and	importance	to	the	national	economy	in	




ETHNIC TOURISM AND HANDICRAFT 
PRODUCTION ON DOMINICA







of	 shared	 history	with	 an	 emphasis	 on	 group	 struggle;	 the	 land	 (Carib	
Territory);	the	office	of	the	Kalinago	Chief;	physical	appearance;	and	the	




	 Government-issued	 tourism	publicity	 refers	 to	Kalinago	handicrafts	
as	 important	 ethnic	 products	 suitable	 for	 tourist	 consumption,	 that	 is,	
they	are	tangible	and	easily	transportable	proof	of	contact	with	an	exotic	
“other.”	 	 For	 instance,	 mention	 of	 the	 Kalinago	 occurs	 in	 an	 annually	
published	complimentary	magazine	produced	by	the	Dominica	National	
Development	 Corporation,	 Division	 of	Tourism.	 	The	 Carib	Territory	
receives	a	brief	description	as	one	entry	in	a	long	list	of	sightseeing	locales.	
The	standard	description	reads:
Carib	Territory:	An	area	of	3,700	acres	of	 land	on	 the	north	east	 coast	of	
the	 island,	 has	 been	 given	 to	 the	 descendants	 of	 the	 original	 inhabitants	





legends.	 	A	number	 of	 craft	 shops	 can	 be	 found	 along	 the	 road	 (Discover 
Dominica: The Nature Island of the Caribbean,	Seventh	Edition).
4
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The	 Kalinago	 community	 also	 receives	 brief	 mention	 in	 the	 opening	
historical	overview	of	the	island.		A	photo	encompassing	the	entire	back	
page	 of	 the	 seventh	 edition	 depicts	 an	 older	Kalinago	man,	 seated	 and	
shirtless,	 weaving	 a	 traditional	 basket.	 	 Words	 overlaid	 at	 the	 top	 of	
the	 photograph	 read,	 “The	 Nature	 Island	 of	 the	 Caribbean:	 Unspoilt,	
Undisturbed,	 Natural”	 (Discover Dominica: The Nature Island of the 
Caribbean, Seventh	 Edition).	 	 	This	 image,	 along	 with	 a	 small	 section	
at	the	end	of	an	article	 in	the	sixth	edition	entitled	“Art,	Craft,	and	the	
Artistic	Tradition,”	 constitutes	 the	 bulk	 of	 advertising,	 government	 and	
private,	which	promotes	ethnic	tourism.5
	 Today,	 a	 number	 of	 outlets	 exist	 for	 handicrafts,	 both	 within	 and	






stands	 are	 run	either	by	 a	 single	 craft	maker	or	 a	 small	 group	of	 them.	
More	recently,	space	designated	for	handicraft	demonstrations	and	sales	
to	 tourists	 is	 available	 at	 the	Kalinago	Barana	Autê,	 the	 cultural	 village	
opened	in	Salybia	hamlet	in	spring	2006.
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are	a	hallmark	of	Kalinago	basketry.	 	Craftspeople	use	both	sides	of	the	
reed	 to	 achieve	 desired	 patterns	 by	 alternating	 which	 side	 of	 the	 reed	
faces	outward.		Black,	a	third	color	commonly	incorporated	into	baskets,	













on	 the	 other	 end.	 	 It	 is	 similar	 in	 shape,	 on	 a	much	 smaller	 scale,	 to	 a	
Figure 2.  Larouma baskets displayed for sale
6
Tipití: Journal of the Society for the Anthropology of Lowland South America
http://digitalcommons.trinity.edu/tipiti/vol5/iss2/3











group	 replants	 larouma	 in	 an	 effort	 to	 ensure	 that	 craft	 makers	 have	
continued	access	to	this	requisite	raw	material.
	 Other	 common	 craft	 forms	 are	 created	 from	 materials	 including	
calabash	(Crescentia  cujete),	white	cedar	(Tabebuia heterophylla),	and	bamboo	
(Bambusa vulgaris).		Calabash,	a	gourd,	is	sawed	in	half	and	the	poisonous	
insides	are	painstakingly	scooped	out.	 	The	hollowed	out	halves	are	 left	
Figure 3.  Making a screwpine basket
7
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	 A	 few	 artists	 are	 known	 for	 unique	 objects.	 	 One	 craftsman	 from	
Crayfish	River	makes	walking	canes	with	carved,	snake-head	handles	and	
zemi7	faces	carved	from	the	trunks	of	giant	rainforest	ferns.		A	craftsman	









Figure 4.  Detail of Larouma baskets displayed for sale
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themselves	to	replication	for	consumption	by	outsiders.		The	Kalinago	also	





	 Curiously,	 though	 produced	 in	 quantity,	 handicrafts	 are	 used	 in	 a	
functional	everyday	context	with	less	frequency	by	the	Kalinago	themselves	
than	 one	might	 expect	 for	 a	 unanimously	 cited	 cultural	 symbol.	 	With	












with	 respect	 to	 the	 everyday	 (utilitarian)	 use	 of	 traditional	 objects,	
handicrafts	do	not	 initially	appear	 to	be	an	 important	 symbol	of	 ethnic	
identity.	 	To	some	extent,	 it	might	seem	disingenuous	to	proclaim	as	an	











	 To	 the	 Kalinago,	 handicrafts	 constitute	 a	 physical	 manifestation	
of	 ethnicity.	 	When	 questioned	 about	 the	 historical	 shift	 in	 handicraft	
utilization	 (based	 on	 interview	 data	 collected	 by	 me	 in	 1997,	 2005,	
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down	to	interested	community	artisans,	regardless	of	age,	gender,	or	any	
other	consideration.		Such	skills	include	identifying	raw	materials	in	the	
landscape,	 preparing	 those	 products,	 and	weaving,	 carving	 or	 otherwise	
assembling	 the	 resulting	materials	 into	 quality	 handicrafts.	 	Knowledge	
and	 ability	 to	make	 crafts	 represents	 a	 link	 to	 Kalinago	 ancestors,	 and	
because	there	exists	a	clear	history	of	craft	production	in	the	community,	
present-day	 activity	 constitutes	 a	 continuation	 of	 established	 tradition.	
The	 end	 product,	 for	 instance	 a	 basket,	 is	 a	 physical	 embodiment	 of	
ancestral	knowledge	and	of	 the	connection	 to	ancestors.	 	While	 for	 the	
Kalinago,	construction	of	crafts	represents	a	type	of	interaction	with	their	
own	ancestors	 across	 time,	 for	 tourists	 crafts	 represent	 contact	with	 the	
indigenous	“other”	across	space.		Because	it	is	the	process	of	construction	
that	 provides	 the	 cultural	 link	 for	 the	Kalinago	 as	 they	 conceive	 it,	 the	
manner	 in	which	 this	 end	product	 is	used,	 and	by	whom,	becomes	 less	
consequential	to	them.
ETHNIC TOURISM: COMMODIFCATION OR SOLIDARITY?
	 The	 Kalinago	 interpretation	 of	 their	 own	 situation	 corresponds	 to	
one	 of	 two	 theories	 common	 in	 academic	 scholarship.	 	 Both	 scholarly	
explanations	 address	 the	 central	 question	 of	 whether	 or	 not	 tourism	
undermines	the	internal	value	of	local	culture.		The	first	interpretation,
articulated	 by	 Greenwood	 (1989),	 concludes	 that	 the	 commodification	
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room	rentals,	and	the	little	bit	of	food	that	is	sold,	cash	moves	into	the	local	
















which	 creates	 as	 its	 product	 an	 object	which	 represents	 a	 social	 group”	
(1995:68).		Thus,	he	sees	the	relationship	between	indigenous	groups	and	
tourism	as	 a	potentially	 collaborative	one	 that	 is	 exploited	by	 locals	 for	
economic	 and	 cultural	 gains.	 	He	 concludes	 that	 survival	 of	 handicraft	
production,	no	matter	how	the	objects	are	ultimately	used	(“consumed”),	
often	 serves	 to	 support	 and	enhance	 social	 identity.	 	 In	 referring	 to	 the	
Arima	 Caribs	 of	 Trinidad,	 Forte	 says	 that	 “It	 is	 the	 boundary	 that	 is	
drawn	around	a	body	of	practice,	more	than	the	body	itself,	that	is	used	to	
articulate	Carib	identity	and	heritage”	(2005:179).
	 According	 to	Nobukiyo	Eguchi,	 a	possible	negative	 consequence	of	









the	 effects	 of	 ethnic	 tourism	 is	not	purely	 a	 black	 and	white	 issue,	 and	
that	a	key	 factor	affecting	how	beneficial	or	how	exploitative	 tourism	is	
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identity;	it	helps	to	maintain	traditional	practices;	and	it	bolsters	national	
support	for	ethnic	distinctions	because	it	benefits	the	economy.
LAND DISPUTES, CANOE PROJECTS, 
AND CULTURAL IDENTITY
	 When	 viewed	 in	 a	 broader	 perspective	 within	 the	 community,	
it	 becomes	 apparent	 that	 tourism	 is	 not	 the	 only	 situation	 in	 which	
interactions	with	outsiders	reinforce	Kalinago	identity.		These	interactions	
















in	essence	questioning	 the	continued	 legitimacy	of	 the	ethnic	 label	 that	
enabled	the	land	grant	in	the	first	place.		The	resolution	of	conflicts	carries	
significant	 consequences	because	community	members	 live	and	work	 in	
disputed	areas	and	because	such	action	makes	a	statement	about	the	ethnic	
status	of	the	present-day	community.	 	Boundary	disputes	with	outsiders	




	 The	 possible	 consequences	 of	 a	 negative	 outcome	 in	 boundary	
disputes	with	outsiders,	and	the	multifaceted	role	 that	 land	plays	 in	 the	
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	 The	 overall	 effect	 of	 boundary	 disputes	 with	 outsiders	 is	 that	 the	
Kalinago	come	 together	 in	defense	of	 a	key	 community	 resource.	 	This	
response	 represents	 an	 example	 of	Frederick	Barth’s	 (1969)	 observation	








Figure 5.  Kalinago canoe
13
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attempts	 at	 grassroots	 organization	 more—rather	 than	 less—difficult”	
(1995:5).	 	 Quinn	 expands	 the	 point	 with	 her	 statement	 that	 “…	 the	
outcome	 of	 local-global	 interaction	 is	 a	 continuous	 emergence	 of	 new,	
recreated	and	hybrid	forms	of	difference”	(2005:248).		In	their	statements,	
Owen	 and	 Jackson	 focus	 on	 contentious	 interactions,	 whereas	 Quinn’s	
allows	for	effects	derived	from	a	wider	range	of	contact	exchanges.
	 Another	example	of	extralocal	exchange	in	the	Kalinago	community	
includes	 two	 specific	 endeavors,	 the	 GliGli	 and	 Sisserou	 Carib	 canoe	
projects.		Each	involves	construction	of	a	traditional	canoe	as	part	of	an	






perceive	South	America	 to	be	 the	 land	of	 their	ancestors.	 	The	 journey,	
documented	in	the	film,	Quest of the Carib Canoe,	 included	several	stops	
in	 the	Lesser	Antilles	 so	 that	 crew	members	 could	 present	 educational	
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Figure 6.  Christening the GliGli canoe with coconut water












intention	 being	 to	 redress	 some	 of	 the	 myths	 existing	 about	 the	 Caribs.	
Particularly	those	relating	to	cannibalism	(Dick-Read	and	Joseph	2000).
15
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	 Land	disputes	and	the	two	canoe	projects,	along	with	ethnic	tourism,	
provide	 various	 examples	 of	 ways	 in	 which	 interaction	 with	 outsiders	
heightens	ethnic	attachments.		Ethnic	tourism	constitutes	an	ambivalent	
situation	in	which	there	is	a	sense	of	an	uneasy	balance	between	potential	
costs	and	benefits	 to	 the	community	 in	general,	and	to	cultural	 identity	
specifically.	 	 Land	 disputes	 stand	 out	 as	 the	 one	 example	 in	 which	 a	
decidedly	 negative	 situation	 functions	 as	 the	 catalyst	 for	 strengthening	













involving	 indigenous	 outsiders	 is	 apparently	 positive.	 	 It	 is	 tempting	 to	







unsuccessful	 attempt	 by	 the	Carib	 Chief	 and	Council	 to	 organize	 and	
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Figure 7.  GliGli canoe at inaguaral launch, 1996
17
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how	ethnicity	is	expressed	and	how	it	changes	over	time.		In	the	current	
case,	ethnic	tourism	was	compared	to	two	other	types	of	interactions	with	
outsiders	 occurring	 in	 the	 Kalinago	 community:	 land	 disputes	 and	 the	
two	canoe	projects.9	 	Each	of	 the	different	 interactions,	 though	variable	
in	nature,	 strengthens	Kalinago	 identity	 by	 enhancing	 awareness	 of	 the	
ethnic	boundaries	that	differentiate	the	community	from	outsiders.		The	
Kalinago	deliberately	choose	to	commoditize	handicrafts—an	important	
symbol	of	 their	 identity—in	order	 to	participate	 in	 the	global	economy.	
But	at	the	same	time,	this	choice	effectively	reinforces	the	cultural	value	




Kalinago	actively	 seek	out	 interactions	with	other	 indigenous	groups	 in	
order	to	strengthen	their	own	identity,	both	culturally	and	politically.		
	 On	a	basic	level,		it	is	logical	that	one	possible	outcome	of	interactions	
with	 culturally	 dissimilar	 individuals	 would	 be	 to	 undermine	 cultural	
values	and	traditions,	a	fact	clearly	demonstrated	in	some	cases	of	ethnic	
tourism	 (e.g.,	 McLaren	 1999).	 	 Alternatively,	 as	 with	 the	 Kalinago	
community,	 interactions	 with	 outsiders	 might	 strengthen	 attachment	




Incorporating	 the	 idea	 of	 the	 “middle	 ground,”	 a	mutually	 constructed	
accommodation	of	intercultural	exchange	(see	Conklin	and	Graham	1995),	
draws	 attention	 to	 the	dialectical	nature	of	 the	 extralocal	 exchange,	 	 an	
idea	that	also	allows	for	the	possibility	that	interacting	parties	bring	their	




another	 for	 insider	use.	 	As	suggested	by	Conklin	and	Graham:	“These	
intersecting	 forces	propel	native	 activists	 to	 frame	 their	 identity	politics	
in	 terms	 of	 ideas,	 images,	 and	 symbols	 that	 communicate	 to	 outsiders”	
(1995:706).		
	 In	a	similar	way,	Jackson	uses	a	jazz	analogy	to	describe	the	dynamic	
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to	 the	Carib	Territory	 between	 fall	 1993	 and	 summer	 2007	 that	were	 funded	
by	 various	 grants,	 including	 the	Middle	American	Research	 Institute	 research	
grant	 from	Tulane	University,	 a	 Junior	 Faculty	Grant	 from	Western	Kentucky	
University,	and	a	Potter	College	travel	grant.		Particular	thanks	to	Patsy	Thomas,	
Victoria	 Burton,	Marilyn	Auguiste	 and	 their	 families	 for	 their	 friendship	 and	
support.		Special	thanks	to	Kristina	Arnold	and	the	Potter	College	Writing	Group	
for	insightful	editorial	suggestions	made	to	earlier	drafts	of	this	paper.







rarely,	 the	 community	 uses	 the	 term	“Karifuna.”	 	For	 instance,	Karifuna	 is	 the	
name	of	the	first	cultural	performance	group	established	in	the	community,	and	












	 4.	 Census	 data	 for	Dominica	 is	 unreliable,	 so	 this	 is	 a	 rough	 estimate	 of	
Kalinago	 residing	 within	 the	 boundaries	 of	 the	 Carib	 Territory.	 	 Additional	
individuals,	possibly	numbering	close	to	1,000,	live	in	other	parts	of	the	island.
	 5.	 	That	 is,	 until	 the	 inauguration	 of	 the	Carib	Heritage	Tour	 in	 1996,	 a	
multistop,	 cultural	 tourism	 package	 created	 by	 a	 tour	 operator	 for	 cruise	 ship	
passengers.
19
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	 6.	 	Waikada	 is	 a	 sort	 of	 acronym	 for	Waitukubuli	Karifuna	Development	
Agency,	a	Kalinago	nongovernmental	organization	formed	in	1993.		Waitukubuli	
is	 the	 Kalinago	 ancestors’	 name	 for	 the	 island	 of	 Dominica.	 	 Karifuna	 is	 an	
alternative	 traditional	 name	 for	 the	 community	 infrequently	 used	 because	 it	 is	







People’s	ability	 to	 improve	 the	quality	of	 life	 in	 the	Carib	Territory.”	 	 It	 serves	


















	 9.	 	 Other	 examples	 of	 extralocal	 contact	 affecting	 identity	 occur	 in	 the	
Kalinago	 community.	 	 Two	 examples	 include	 Kalinago	 participation	 in	 the	
Caribbean	Organization	of	Indigenous	Peoples	(COIP)	(Hudepohl	2002;	Palacio	
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